《Morgan’s Exposition on the Whole Bible – Colossians》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-29

This letter is correlative to the Ephesians, and shows the glory of the Head of the Church as at her disposal. After expressing his thankfulness for the faith, love, and hope of the saints, Paul tells them that he was praying that they might be filled with the knowledge of His will," and declares that the reason of such prayer is that they may "walk worthily of the Lord."

Provision is made for this in the twofold fact that they have been "delivered" and "translated." Set free from the dominion of sin, they are "translated . . . into the Kingdom of the Son of His love." It is here that Paul set forth the glories of the Person of the Redeemer in a passage that is unique for its revealing beauty. Of the invisible God, He is the Image. As to the creation, He is the Firstborn, that is, the One who has preeminence both as Originator and Sustainer. As to the Church, He is the Head, and now is described as "First-born from the dead." The apostle summarized the whole truth concerning the glories of the Person of Christ in his declaration, "It was the good pleasure of the Father that in Him should all the fulness dwell."

It is the purpose of God, through Christ, "to reconcile all things to Himself." The means of reconciliation is the Cross. The issue of the reconciliation is that those who were "alienated . . . enemies in your mind in your evil works" are to become "holy . . . without blemish . . . unreprovable." In this connection the apostle claims that to him had been committed the stewardship of the truth concerning the Church as the medium through which the glorious purpose of God would be accomplished. Therefore, the aim of this epistle, and, indeed, of all apostolic work is admonishing and teaching every man toward the realization of perfection in Christ, because that issues in the perfecting of the whole Church.

02 Chapter 2 
Verses 1-23

If for a moment we glance back at the passage beginning with 1:24 and ending with 2:3, we find reference to a threefold mystery: the first, the Church, which is the Body of Christ; then the secret of life in the individual believer, "Christ in you, the hope of glory"; finally, the deepest mystery of all, "the mystery of God even Christ." The apostle declared his reason for having so carefully stated this doctrine of Christ and the Church. It is that the Colossian Christians might not be deluded.

The central declaration of the epistle is found in this chapter, "For in Him dwelleth all the fulness of the Godhead bodily, and in Him ye are made full, which is the Head of all principality and power."

As the apostle approaches the personal and practical application, he shows what this relationship of the believer to Christ means in two fundamental respects. Union with the death of Christ means union with His work of reconciliation. Union with the resurrection of Christ means union with all the glories of His Person.

Certain perils were threatening the Church at Colossae with which the apostle dealt. Some were attempting to bring believers into bondage to external observances, and the apostle warned them against such. The other peril was putting Christ at a distance by allowing intermediation between the soul and Him, even that of angels.

The perils against which the apostle warned these Colossians have often recurred in the history of the Church. By pledges and promises according to human ordinances a man is constantly in danger of worshiping his own will. By submission of the conscience to human intervention an unwarranted subservience is created. How true it is that there may be a development and strengthening of the lower side of human life in self-denial, in submission to false authority, and in the mere bruising of the body. There can be no such result where the soul is living in conscious experience of death with Christ and life in Him.

03 Chapter 3 
Verses 1-25

The believer is to "seek the things . . . above." The word "seek" marks aspiration, desire, and passion. The things above are those of the empire of Christ. In order to seek these things the mind must be set on them. The believer's responsibility is revealed, first, in response to the union with Christ in death, in putting to death the things of the earth, of which a list is given. Also the things of the spirit which are evil must be put off. These too are named.

Then follows the application in the matter of our union with Christ in life, and the apostle again shows the things that manifest such union. The final and inclusive word in this application is, "Whatsoever ye do in word or in deed, do all in the name of the Lord Jesus, giving thanks to God the Father through Him."

A section of practical illustrations of application follows in the case of husbands and wives, children and parents, servants and masters.

04 Chapter 4 
Verses 1-18

The true purpose of life for the saints and faithful in Christ is to the maintenance of a twofold relationship- toward God, and toward those who are without. The first is covered by prayer as it includes adoration, confession, and petition. This life must be sedulously cultivated. A necessary element in such a life is watchfulness. Yet such watchfulness is not to be characterized by anxiety, for it is to be "with thanksgiving." Cheerfulness is to mingle with cautiousness. Toward "them that are without" the saint is to walk in wisdom. This again is closely linked with the prayer life. Moreover, the speech of the saint is to be characterized by grace and salt, that is by courteousness, and yet by the qualities which prevent corruption.

The letter closes with references that were local and personal. The references to Tychicus, Onesimus, Aristarchus, Mark, and Jesus, are characterized by Paul's recognition of their excellences. The one picture that stands out is that of Epaphras. Evidently when the letter was written he was with Paul, and there was striving in prayer for that Church of which really he was a member. In this description of Epaphras we have an insight into his character. He was praying for them that they might "stand perfect and fully assured in all the will of God." What greater prayer is it possible for any to offer for loved ones than this, and what greater service can anyone render than thus to strive in prayer on behalf of the loved ones? The final words have in them a touch of pathos. Taking the stylus from the one to whom he had been dictating, he wrote words which indicate at once his sense of limitation and his desire for sympathy, "Remember my bonds."

